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On the Ecclesiastical Mystagogy 55

are made one according to the same oneness®® through faith. God
himself works this oneness by nature without confusion around the
substances of the things that are, alleviating and making identical
that which is different around them by the reference to and oneness

with himself as their cause and beginning and end,*° as it has been
demonstrated.

(2) How and in What Mode the Holy Church is the Image of the
Universe, which Subsists in Visible and Invisible*! Realities

As the second point of his contemplation, the blessed elder said that
the holy Church of God is a representation and image of the entire
universe, which subsists in visible and invisible realities, because the
Church contains the same oneness and diversity as God.

For, although the Church is one building according to its con-
struction, she contains differences in the particularity of the physical
layout. She is divided into the place designated for priests and minis-
ters alone (which we call the sanctuary), and the place accessible for
all the faithful people to enter (which we call the nave). But, again,
the Church is one in substance. The Church is not divided by her
parts on account of the difference of the parts themselves to one
another, but rather she dissolves the differences in name of the parts
themselves by her reference to the unity. She displays that both the
sanctuary and the nave are identical to one another and illustrates
that each one exists in the other according to exchange, although
each one is established by itself. The nave is identical to the sanctuary

“’xat’ admiy; the presumed antecedent is “oneness” [Evwow]. Maximus is
therefore saying that God, who makes all things one, thereby rendering intellection
possible, works this same oneness in the Church though bringing people into com-
munity with one another.

“*ré\og; the word has a rich array of meanings, including not only “end” as in
“termination” or “cessation” but also “end” as in “goal” or “final destiny”

“"The distinction between “visible” [patdg] and “invisible” [@bdparoc] realities
is a clear echo of the Nicene Creed, which affirms in the first article that God is the
maker of all things, both visible and invisible. Although not precisely parallel, Maxi-
mus may also have Rom 1.20 in mind when he draws this distinction.

{205)

[CCSG 15]
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according to power because it is consecrated by the anaphora®? at
the consummation of the mystagogy and, conversely, the sanctuary
is identical to the nave according to activity because it is the place

where the never-ending mystagogy begins. The Church remains one
and the same through both.

In the same way, the entire universe of everything that is—which

was brought forth from God at the creation and is divided into the (ccsG e
intelligible realm,** which is comprised of intellectual and bodiless 2%

substance, and the realm that is sensible and bodily and which has
been ingeniously interwoven** from many forms and natures, and
which exists somehow as another Church that is made without

hands—is seen in wisdom through this Church that is made with [230]

hands.** The universe possesses a sanctuary, which is the realm above
and is assigned to the powers above, and it also possesses a nave,
which is the realm below and is traversed by those whose lot it is to
live through sense perception. Again, the universe is one, and it is not
divided by its parts; conversely, it limits the difference of these parts

in their particular natures by the reference to its own undivided unity. [235)

And these realms are alternately identical with the universe and are
without confusion with one another. The universe demonstrates that
the whole of each enters into the whole of the other, and both are the
same whole:*® as parts, the realms comprise one whole, and by itself
as a whole, the realms are comprised of parts singly and wholly. For

the whole intelligible realm, which is impressed mystically in sym- [240]

“avagopd; although this word is translated “reference” in earlier passages, for
many centuries (perhaps as early as the fourth-century Apostolic Constitutions) the
word has been used to designate that part of the Liturgy in which the bread and wine
are consecrated. It can also mean “an offering” and, in Christian texts, “the Eucharistic
offering” specifically. “Eucharist” is a possible alternative in this passage.

“*Both “universe” and “realm” are translations of kopoc.

*‘ovvugalvw; Lampe observes that this word is used to describe the union of the
two natures of Christ in Origen, Contra Celsum 3.28, and Epiphanius, Panarion 76.46.
Maximus uses several such compound verbs in the surrounding context, including

dnogalvw (“she displays”) in the previous sentence and bmogalvw (“is seen”) later on
in the present sentence.

45Cf. Mk 14.58; Heb 9.11, 24.
““Maximus is speaking of the reciprocity of the intelligible and sensible realms.
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bolic forms in the whole sensible realm, appears for those who are
able to see, and the whole sensible realm, which is intellectually sim-
plified into its principles according to the mind, exists in the whole
intelligible realm. For, the sensible realm is in the intelligible realm
in the principles, and the intelligible realm is in the sensible realm in
the representations. “And their construction was just as if a wheel was
within a wheel,’*” says Ezekiel, the marvelous seer of great visions,
which I suppose he spoke concerning the two realms. And again, the
divine apostle says: “Ever since the creation of the world his invisible
attributes have been clearly seen and apprehended in the things that
have been made™® And if the things that do not appear “are clearly
seen” through the things that appear, as it is written, how much more
will the things that appear be perceived through the things that do
not appear by those who devote themselves to spiritual contempla-
tion. For the contemplation of the symbols of the intelligible things
through the things that are visible is spiritual knowledge and intel-
ligence of the things that are seen through the things that are invisible.
For itis necessary that things that signify one another possess entirely
true and distinct reflections of one another and an unbroken relation-
ship with these reflections.

(3) That The Holy Church of God Is The Image of The Sensible
Realm Alone*

And the blessed elder again said that the holy Church of God is a
symbol of the sensible realm alone and by itself because she pos-
sesses the divine sanctuary as heaven and attains the beautiful order
of the nave as the earth. In the same way, he said that the sensible
realm is a Church and possesses heaven, which is analogous to the
sanctuary, and the orderly arrangement of the earth, which is analo-
gous to the nave,

“7Ezek 1.16.
“*Rom 1.20.

“This title could also be transtated: “That the holy Church of God is the image
of the sensible realm even when it is considered alone”

[CCSG 17;
245)

[250]

[255)

[CCSG 18
260]
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TolobToV yiv6pevov olov elkog elval d¢

oy e g sible for man, he becomes acquainted with the silence according
0, kal Taig avtol agot
®cob, kal Taig avtod TTapP

to mystical theology and becomes such as one who has been made
worthy of the visitation of God ought to be and is imprinted with
his radiant splendor.

*°Gen 1.27, 26.

*'For Maximus, natural contemplation is beholding the physical world in order
to enter into a deeper reflection of the spiritual principles thereby represented.

*Mystical theology is the intimate communion with God for which the ascetic
Christian strives.

**Pseudo-Dionysius, On the Divine Names 4.22.

**This is a marvelous example of Maximus' appeal to paradox: the worshiper’s
song summons the silence that expresses the unknowable voice of God!
gpgatvovaay CCSG
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and to the extent that “the shadows” of temporal worship “flee aw,
so the all-shining, all-radiant, and shadowless “truth”!'*
“streams in”” According to and on account of this truth, Scripture
in its essence is and is written and is said to be Scripture when it
is engraved in the mind through spiritual grace, as also certainly
“a human being in his nature” in essence is and is called man on
account of the rational and intelligible soul. According to and on
account of the soul, the human being is the “image” and “likeness of
God”"'* who made him, and he is separated from the rest of the anj. [
mals by nature because he possesses the reflection of the relational
power in a completely different way than they do.*¢

»
3

ay,

(7) How the Universe is Called a Human Being and in What
Mode a Human Being is Called the Universe

And again, according to the very helpful image, the blessed elder!!”
submitted that the whole universe (which is composed of visible and
invisible things) is a human being, and again, that a human being
(who is composed of the soul and body) is the universe. He said that
the intelligible things present the reason of the soul, even as the soul
presents the reason of the intelligible things, and that the sensible
¢ things present the place of the body, even as the body presents the [s
place of the sensible things. The intelligible things are the soul of the
sensible things, and the sensible things are the body of the intelligible

[530]
of the faith [CCSG 33]

535]

(540)

45]

things. And as the soul dwells in the body; so that which is intelligible (ccsG 34]

exists in the sensible realm; and that which is sensible exists in the
intelligible, as the body is held together by the soul. He said that
the one universe is composed of both realms,'*® just as one man is

composed of soul and body. Neither of these things, which are one [sso]

with one another by nature, denies or divorces the other on account
"Tbid.
"5Gen 1.26.

""Le., the way that man reflects God is completely different from the way that
the animals reflect God.

"'7“Blessed elder” is not specifically stated in the Greek text.
'1%Le., the intelligible and sensible realms.

-

3
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On the Ecclesiastical Mystagogy 71
of the law of him who bound them together. It is according to this
law that the reason of the uniting power is implanted, but this reason
does not permit the identity of substance in their oneness to be mis-
understood because of their diversity by nature.'*® For the particu-
larities that limit each of these things in itself and tend to separation
and division is shown not to be stronger than the amicable affinity
that was mystically engrafted into them and is inclined to oneness.
It is according to this affinity that the universal and singular mode
of the invisible and unknowable presence of the cause that holds
all things together in both realms subsists in everything variously,
and it unites all things in themselves and to one another, and they
become unmixed and undivided. And it renders them as belonging
to one another rather than to themselves according to the uniting
relationship until such time as “he who bound it together sees fit to
undo it”*** on account of the greater and more mystical dispensa-
tion at the time of the universal consummation for which we hope.
The universe, as a man, will then have perished in that which can be
seen, and it will be raised again—new from that which has grown
old—at the resurrection that we presently await. “The human being

in his human nature"*! as a part of the whole and a portion of the

totality, will then be raised together with the universe, and he will
recover the power no longer to be able to be corrupted. The body
will resemble the soul and the sensible things the intelligible things
in dignity and glory, when the one divine power will be revealed in
everything by its manifest and effective presence commensurately
revealed in each one, and it is this very power that will preserve the
indestructible bond of oneness forever and ever.

If, therefore, someone wishes to have God-loving and God-
pleasing life and speech, let him do the best and most honorable
things of these three men—I am speaking about the universe and

"**While it bonds the sensible and intelligible realms together in the universe as
we experience it, still reason does not obscure these two realms such that our minds
fail to perceive them as distinct parts of reality.

:oDRmoJ- of Nazianzus, Oration 32.8 (trans. Vinson, p. 197).

"*'Gregory Nazianzus, Oration 30.12.
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On the Ecclesiastical Mystagogy 72
holy Scripture and “the human being in his human nature”?? L et
him take care of his soul to the best of his ability, for it is immortal,
divine, and will be deified through the virtues; but let him despise
the flesh, which lies in corruption and death and is able to defile
the dignity of the soul when it is neglected. “For a corruptible body
burdens the soul, and the earthly tent weighs down a mind full of
cares.”'* And again, “The flesh lusts against the Spirit, and the Spirit
against the flesh.™** And once more, “The one who sows to his own
flesh will from the flesh reap corruption.”*** Let him move the con-

- flict to the bodiless and intellectual powers according to the mind
through knowledge, leaving behind the things that are present and
seen. “For the things that are seen are transient, but the things that
are unseen are eternal™'** God rests in these powers on account of
the greatness of their habit resulting in peace. And by going beyond
the letter of the holy Scripture through prudent study, let him in

prudence raise himself up to the Holy Spirit, in whom exists the full-

ness of good things and in whom “are hid the treasures of knowledge
and wisdom.”"*” If anyone is shown to be inwardly worthy of these
treasures, he will find that God himself has been inscribed on the

“tablets of the heart” through grace in the Spirit, and he will “behold

the glory”?® of God “with unveiled face” by the “removal of the veil”
of the letter.

(8) What is the Symbolism of the First Entrance of the Holy
Synaxis and that which is Performed Thereafter

Now that we have concluded our concise exposition of the contem-
plations of the blessed elder concerning the holy Church, we will do

1221hid,

1PWis 9.1,

*Gal 5.17,

'%°Gal 6.8,

2% Cor 4.18.

**Col2.3. It is noteworthy that Maximus applies this statement to the Holy Spirit,
which is-about Christ in its original context,

132 Cor 3.18; cf. Ex 34.34.
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